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Editorial Notes 


It is with deep regret that the American Society for 
Psychical Research announces to its members the deaths of 
Dr. Eugene Osty, Director of the Institut Metapsychique © 
of Paris, and his collaborator, Monsieur César de Vesme. 


Psychic research has sustained an incalculable loss in 
the death of Dr. Osty. For twenty-five years he has con- 
tributed some of the best work accomplished in the field. 
His splendid mental ability, sound judgment, balanced 
mind and scientific training combined to make him excep- 
tionally fitted for scientific psychic research. 


Dr. Osty was born in Paris on May 16th, 1874 and died 
on the 20th of August, 1938. From 1901 to 1925 he prac- 
ticed medicine, specializing in nervous and mental dis- 
orders. On the death of Dr. Geley in 1925, he was invited 
to become the Director of the Institut Metapsychique, which 
was founded by Jean Meyer for the scientific investigation 
of supernormal phenomena. From that time on Dr. Osty 
devoted his whole time to that subject. His principal con- 
tributions to the study have been published in book form 


or in the Journals of the Institut. Among his best known 
works are: 
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1913 Lucidité et Intuition (Alcan Editeur) 
1919 Le Sens de la Vie Humaine (La Renaissance du Livre) 
1923 La Conaissance Supra-Normale (Alcan Editeur). Also 
translated into English by the late Stanley de Brath and 
published under the title Supernormal Faculties in Man. 
1927 Pascal Forthuny (Alcan Editeur) 


1932 Les Pouvoirs Inconnus de Esprit sur la “Matiére (Alcan 
Editeur) 


Dr. Osty was a prolific writer. The readers of the 
JourNAL are familiar with many of his studies which we 
have translated and published with his permission. He was 
always ready and willing to help other researchers and to 
share the fruits of his labor for the advancement of the 
subject. His best known work is probably the experimen- 
tation he carried out on the physical manifestations of the 
Austrian medium, Rudi Schneider. These experiments were 
summarized by Lord Rayleigh in his Presidential address 
before the Society for Psychical Research on November 
24th of last year (1937), and published as Proceedings 
Part 152. Dr. Osty’s work with the clairvoyant, Pascal 
Forthuny, is also of the utmost importance to psychic re- 
search. It was briefly reviewed in our JouRNAL for October, 
1936. The original reports are to be found in the Revue 
Metapsychique for May-June, 1926. The positive results 
obtained by Dr. Osty in this series of experiments throw 
new light on the puzzling subject of the illusion of time 


and are of particular interest to the scientist and the phi- 
losopher. 


Dr. Osty was not keenly concerned with the possibility 
of the survival of human personality but devoted himself 
to probing and analyzing the supernormal faculties of the 
living. During the later years of his work, he became con- 
vinced that more definite conclusions could be drawn by 
studying and dissecting the errors of the clairvoyant than 
by merely checking and recording the successes. The basis 
for his interest in this work is perhaps best summarized 
in his own words which I quote from his book Supernor- 
mal Faculties in Man, published in 1923: 
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“To consider the human being as a sentient body which 
proceeds through life responsive only to the rhythm of pass- 
ing phenomena, feeling only the immediate present and 
knowing only what has been fulfilled, is to condemn one- 
self to failure to understand the interior life of the mind 
and the complex activity of thought working not only on the 
reports of the senses, but also on that which arises more or 
less dimly from a super rational gestation. Intuition and 
reason are in constant collaboration.” 

In other words, Dr. Osty studied mediumship for the 
clues it presents to the intricacies and mechanisms of mental 
operation. This approach to the study of the supernormal 
was first put forth by Charles Richet, and Eugene Osty 
was one of the earliest men to adopt it. Scientists today, 
having probed the laws of matter, are now turning to the 
study of mind which operates upon it. Through the work 
of such men as Eugene Osty, they have learnt that the 
study of the supernormal faculties of man provides the 
open door for a whole new range of discoveries. 

The loss of César de Vesme is another blow to psychic 
research. For many years he was the able editor of the 
Annales des Sciences Psychiques which was founded by 
Professor Richet and Dr. Dariex. In 1929 it merged with 
the Revue Metapsychique and M. de Vesme took over the 
reviews and chronique of that paper. In 1929, he published 
Histoire de Spiritualisme which received the Fanny Emden 
prize, and was laureated by the French Academy of Science. 
He also contributed a book called the Merveilleux dans les 
jeux de Hasard and many excellent articles. 


The Margery Mediumship 


“Walter”, “Feda”’ and Mrs. Osborne Leonard 
Involving the Return of Dr. Robin J. Tillyard 


BY WILLIAM H. BUTTON 


Dr. Robin J. Tillyard was an eminent scientist. His 
special field was entomology wherein he rendered distin- 
guished service, having spent many years in Australia on 
assignment from the British Government relating to his 
particular subject. He was a Fellow of the Royal Society. 
His name is undoubtedly familiar to many of our readers 
as he was greatly interested in psychic research. 


Dr. Tillyard and his wife were in Boston in 1928 and 
through the good offices of Sir Oliver Lodge came in con- 
tact with the Crandons. Dr. Tillyard arranged a number 
of sittings with Margery. They were held under the strict- 
est methods of control and remarkable results were ob- 
tained. These sittings were described by Mr. Bird and 
Mr. Dudley in Psychic Research*, November, 1929. As a 
result of these sittings and his other experiences in the sub- 
ject, Dr. Tillyard wrote Sir Oliver Lodge stating that he 
required to see no more. He could write nunc dimittis after 
his Boston experiences. 


Early in 1937 Dr. Tillyard was the victim of a fatal 
automobile accident in Australia. He seems to have had a 
premonition of his death, having requested Mrs. Tillyard, 
if she outlived him, to get in touch with the best medium 
she could reasonably find, Mrs. Leonard by preference, 
and give him at least one chance to indicate to her his 
surviving personality. 


Much to her surprise about a year ago Margery received 
the following letter from Mrs. Tillyard. The part omitted 


*The JournaL of the A. S. P. R. was published as Psychic Research at 
that time. 
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relates only to Mrs. Tillyard’s plans and news as to her 
family. 


Oct. 5. 37 


138 Berstal Rd. 
Rochester. 


Kent. 
Dear Mrs. Crandon: 


Shortly before Christmas my husband told me he did not think 
he had long to live and added “If I do not outlive your Mother, I 
want you to get home as soon as you can to see her. Also see 
Sir Oliver and ask him to arrange a sitting for you with the best 
medium possible—Mrs. Leonard if she will. I don’t want you to 
go running around to mediums but I do want you to give me one 
chance to get through, if it can be done.” 


Sir Oliver fixed up for me to sit with Mrs. Leonard. She will 


not take any new people, but as I had been to her in ’26, I got a 
date last month. 


It was very successful. Robin came through at once and for 
nearly two hours dealt with all kinds of matters in his very charac- 
teristic style and referred to many affairs of which no one, not even 
my daughters, knew. 


In the middle of talking about our girls Feda broke off with 
. . . (this is reproduced verbatim from my notes taken at the time) 
“Oh — he has seen Walter. Is he joking? He says ‘He is not a 
myth — he is a very real person, very active on the earth plane. He 
knows what he is doing which is more than many other people 
know’.” I asked — “Does he want me to write and tell Margery?” 


Feda, “Yes. He wants you to tell Margery — he says it is only 
fair to tell her. He laughs and says Walter is ‘my findings’. She 
helped me. Now I want you to tell her I have found Walter and 
I find Walter really does work with her but . . . and it isa 
very big BUT . . . to understand this working with her, (Feda 
here slowed down and spoke as if the message was being spelt out 
to her). This amalgamation of power, this co-operation from both 
sides is so little understood, it gives rise to much misunderstanding.” 

Feda. “He fears it will continue to do so for some time yet. 
He (R.) is experimenting — he is very grateful to Walter. He 
expected to meet him so was not surprised.” 

I asked — “Is he like what you expected”? 


R. “In many ways. It is going to be a very pleasant friendship. | 
We hope to carry out some experiments together.” 
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In the whole of the long sitting there were only two small points 
which could not have been explained by telepathy, but at this sit- 
ting, I was not out to test Mrs. Leonard. Robin and I in ’26 
received one clear proof of agency beyond telepathy with her, so I 
sat this time expecting evider~* of his survival of personality. 


The reference “Walter is a real person” — is to a period when 
Robin worked through all his notes to see whether you and a Dual 
Personality could account for Walter. Though he had no oppor- 
tunity to do any psychic work during our last nine years in Aus- 
tralia, he read what he could, and always felt that the survival theory 
was much less far-fetched than either telepathy or dual personality. 


I know you will let me know if you ever have any news for me, 
through Walter. 


My kindest regards to you and Dr. Crandon. 


Yours very sincerely, 
PATRICIA TILLYARD. 


The above letter tells its own important story. Mrs. 
Leonard is probably the most outstanding medium in 
England and has been for many years. Her control is a 
young woman by the name of “Feda”, and of course it is 
also well known that Margery’s control has for many years 
been her deceased brother, “Walter”. 


It seems apparent when “Feda” through Mrs. Leonard 
and out of a clear sky begins to tell Mrs. Tillyard that her 
husband is with “Walter” and is working with him; that 
“Walter” is no myth; and other statements to the same 
effect; that this information stands on a par with all other 
communications received through Mrs. Leonard. In short, 


the verity of her mediumship is linked with that of the 
Margery mediumship. 


The above episode is not the only one that has indicated the 
close relationship between the respective controls of Mar- 
gery and Mrs. Leonard. They seem to have done much in 
co-operation. Dr. Crandon had a sitting with Mrs. Leonard 
in December, 1928. Margery did not accompany him and 
as a matter of fact she has never met Mrs. Leonard. Dr. 
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Crandon had a long sitting which was taken down steno- 
graphically by Mrs. Hankey and he gives that report in 
full in Psychic Research for June, 1929. In that sitting 
“Feda” stated through Mrs. Leonard that “Walter” was 
there with her, and continued over 14 printed pages talk- 
ing about little else and stating many occurrences at Lime 
‘Street during Dr. Crandon’s absence of which he had no 
knowledge. We refer the reader to Dr. Crandon’s article 
as of great significance in connection with the occurrences 
just related. In that article Dr. Crandon very ably sets 
forth the situation and the various considerations involved. 


Undoubtedly a number of theories could be advanced in 
reference to these occurrences. The most obvious ones are 
(1) Some collusion between someone in the Margery circle 
and Mrs. Leonard. This is not worth considering. (2) Some 
form of telepathy. This seems rather far fetched particu- 
larly in the case of Mrs. Tillyard. It would hardly seem 
that she could have in her mind the things that were stated 
to her; and (3) That the communications are what they 
purport to be. I believe that this requires less strain on our 
reason than the others. At any rate I think this is the 
proper explanation. 


However these things may be, one thing is apparent. 
So far as “Walter” and ‘“Feda” are concerned, they must 
stand or fall together in regard to these communications. 


It is also interesting in passing to state that during the 
last year many messages have been received through Mar- 
gery that purport to come from Dr. Tillyard and are to the 
effect that he is actively working with “Walter”. I hope to 


have something more to say on that subject at the proper 
time. 


Scientific Psychic Research 


BY BRACKETT K. THOROGOOD 
Research Consultant 


Eprtor’s Nore:—The following article is the fourth of a series on séance 
room technique by Mr. Thorogood (see April, May and June issues). 


Occasionally some writer, commenting on the reports 
of certain psychic happenings, suggests that if investigators 
would take photographs, and especially motion pictures, of 
the phenomena, they might then have evidence with which 
to substantiate their claims of supernormality. 


Unfortunately it is not always a simple matter to take 
pictures under the conditions which prevail in the séance 
room — conditions which involve among other things light 
and space, and the uncertainty as to where, when and 
whether phenomena will take place. Moreover, the useful- 
ness of photography in this connection is limited, for while 
it may be of great service to the investigator, its value as 
proof of the validity of the phenomena it records is doubt- 
ful. Even a superficial study of the subject will soon con- 
vince one of the fact that almost any desired effect is 
possible of attainment in the photography of today. 


There are three main factors involved in the application 
of photography to the study of psychic phenomena, and 
they are all variables. They are the phenomenon itself, 
which includes the psychic subject; the equipment; and the 
investigator. 


As I have already stated in earlier articles, I believe 
that the subject and certain physical phenomena which 
take place in his or her presence can be isolated and con- 
trolled; so also can the equipment; but the operator or 
investigator would not, in this age, be wholly free from 
suspicion, so that in so far as its being a means of col- 
lecting indisputable evidence is concerned, the photographic 
method is not particularly conclusive. 


Scientific Psychic Research [297 


However, since this method of recording such phenomena 
is admittedly of interest to the investigator at least, let us 
see how best it may be obtained, limited though we are at 
the present time by very difficult conditions. 


Although great progress has been made in recent years 
in the methods of taking still and motion pictures, and in 
high speed photography, the only one which is adaptable 
to the needs of psychic research at the present time in this 
country is that used in the taking of still pictures. But 
whatever the method of photography we may be using, 
there are three fundamental requirements; namely, proper 
illumination, a lens, and a suitable surface for recording; 
and these must be so related that they function together, 
else nothing but an inaccurate record, or no record at all, 
will result. And after exposure the latent image which 
the sensitive surface bears must be brought out by devel- 
opment. Considering each of these factors separately, let 
us first take up the subject of the light source. 

If white light (ordinary electric light or daylight) could 
be used for our purpose, most of our difficulties would dis- 
appear, but with very few exceptions the best psychic 
phenomena do not occur in such light. Much of what we 
would like to photograph takes place only in darkness or 
in a red or other colored light. This limits us very consid- 
erably and prohibits, for the present at least, any motion 
picture work. 

The X-rays might be used for certain very specialized — 
investigations. Ultra-violet has been used but calls for 
quartz lenses of good quality, and it is very difficult to 
focus these. And both of these light sources may prove 
dangerous in exposures of any considerable length. 

Much has been written about Infra-red. While this form 
of illumination is very satisfactory for many scientific pur- 
poses and requires only standard optical glass lenses, for 
psychic work it presents many difficulties, and its use 
affords no gain in sharpness or in the rendering of the lights 
and shades in the picture. In fact it does not give satis- 
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factory results and the time element involved does not allow 
of the taking of motion pictures. I believe that in the near 
future it may be possible, in a laboratory built especially 
for the purpose, to obtain motion-picture results with 
Infra-red, but this would probably require from fifteen to 
twenty thousand watts of electrical energy (equivalent to 
the energy used in two hundred fifty- or three hundred 
sixty-watt lamps) and the room would not be in total dark- 
ness because of the infra-red filters which it would be 
necessary to use. 


Another source of light which has been used is that from 
a fluorescent screen which has previously been activated. 
In a darkened room the light which this gives off appears 
to be quite intense, but actually it is not, and it is of no 
use photographically if we wish to get satisfactory pictures 
of areas of any size and depth. There are still other types 
of screens but none is of any use for this purpose. 


This leaves us with only one satisfactory method at the 
present time, and it is adaptable for still pictures only. 
This is the use of photoflash lamps of which there are two 
types on the market in several sizes. By their use very fine 
results can be obtained if a little care is taken. The flash 
from one of these takes about one-fiftieth of a second, 
although the energy peak is reached in much less than that 
amount of time. Any type of general illumination may be 
employed in the séance room, or none at all; there is no 
danger of fogging the plate; and the camera may be sharply 
focussed before use with certainty that a satisfactory nega- 
tive will be obtained. This, of course, does not mean that 
all or any of the psychic phenomena that may be taking 
place will be photographed, for some investigators have 
found indications that quartz lenses pick up some phe- 
nomena that the optical glass lenses do not. I have never 
noted any such difference myself. In my experience the 
quartz lens has not given nearly such good definition, and 


as already noted has shown other characteristics that are 
undesirable. 
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Lenses today are very much improved over what they 
were a short while ago, and so-called “slow” and “fast” 
lenses of almost any aperture are now obtainable. How- 
ever, it does not seem necessary at present to use lenses 
of exceptional speed, although one manufacturer has pro- 
duced a very special lens with an aperture of 0.83 for 
use in X-ray photography. But lenses with apertures in 
this region do not give sufficient depth of field and some 
of them produce results which for our purpose are very 
poor. The owner of a candid camera of high quality can 
use the speedier lens to better advantage because the short 
focus affords better depth of field, but the negative must 
be greatly enlarged to be of any real value. Any ordinary 
camera of good make of the 4x5 to 8x10 size and a 
lens of £4.5 aperture or slower will be found satisfactory 
for use with photoflash lamps. It is well to have the camera 
shutter synchronized with the flash mechanism. Then all 
that is necessary is to press the button and the exposure 
is made. It is the work of only a few minutes, even in the 


dark, to reset and replace lamp and film or plate for the next 
exposure. 


It is not always satisfactory to use a focal plane shutter 
with the photoflash lamp unless considerable care has been 
taken in the adjustment of the synchronizing mechanism, 
and probably the type of lamp using the fine wire aluminum 
instead of that using aluminum foil is somewhat more sat- 
isfactory, for the peak of the flash is spread over a little 


longer time, thus functioning better with this type of 
shutter. 


The camera should be securely mounted and of course 
previously focussed over the area where the phenomena 
usually occur. 


If it is found necessary to set up the photographic out- 
fit and focus it in an already dark séance room this need 
cause no great inconvenience since a small red flash light 
may be so placed that it will point directly toward the 
camera lens from the vicinity of the area to be photo- 
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graphed, and if the camera is focussed on the lamp filament, 
the resulting photograph will usually be found to be satis- 
factorily sharp. 

In the use of sensitive surfaces, that is, plates or films, 
there is great latitude, and those with fast emulsions need 
not be chosen, although they may be of assistance if for 
any reason it seems desirable or necessary to reduce the 
size of the flash. 

Within the past year several very fast emulsions have 
been placed on the market. Almost any one of these may 
be employed in connection with the photoflash lamps with 
good results if care is used in developing. Some of these 
high-speed films are of very fine grain and if properly 
developed, will be capable of considerable enlargement. 
Usually such enlargement is not necessary unless the size 
of the film is very small as in the case of those used in the 
candid cameras and others of similar size. 

Care should be taken in a dark or poorly lighted room to 
see that no one touches the camera or accidentally kicks 
it, thus spoiling the focus, for unless a person is very 
familiar with the séance room, and is very careful in mov- 
ing about and in changing a plate holder or film, this is 
likely to happen. Many persons find it very difficult to 
orient themselves in a darkened room and often find them- 
selves in a very different location, when the lights are 
turned on, from the one they think they are in. 


It is scarcely necessary to say that the films or plates 
should be carefully guarded before, during and after ex- 
posure, and should always be kept under control. They 
should be developed as soon as possible after use in order 
to cut down the time of control, and a satisfactory print 
made, preferably on a hard, glossy, contrast paper, since 
this is best for most technical purposes. 

Sometimes the automatic exposure of the camera may 
be accomplished by means of the phenomenon itself, and 
in a later article I shall discuss methods and apparatus ap- 
propriate to this type of automatic photography. 


Psychic Manifestations Among The Shakers 
(Part I) 


BY THE EDITOR 


About twenty years ago, Dr. Walter F. Prince became in- 
terested in psychic phenomena which are said to have taken 
place in the communities of the religious sect called The 
United Society of Believers in Christ’s Second Appearing, 
or more popularly, The Shakers. Upon investigation, Dr. 
Prince found that there was quite a large literature extant 
containing the records of the manifestations but it was dif- 
ficult to procure and very expensive. Many of the manu- 
scripts were written by hand and therefore only one or two 
copies were in existence. After a long correspondence with 
a number of Elders and Eldresses of the Shaker Church, 
Dr. Prince was rewarded by receiving a splendid gift for 
the American Society — a valuable collection of Shaker 
records and rare books. Dr. Prince was greatly impressed 
by the intelligence, tolerance and generosity of the Shakers 
with whom he corresponded and published a few of their 
letters, together with a list of the books received, in the 
JournaL for January, 1918. He pointed out that this re- 
markable collection afforded an opportunity for a worth- 
while piece of research, but, as far as I know, the Society 
published nothing further on the subject. 

While re-indexing the Society’s Editorial Library, I be- 
came greatly interested in the Shaker collection, and I do 
not understand, since I have discovered the nature of its 
contents, why psychic and spiritualistic literature makes so 
little mention of the Shaker manifestations, particularly of 
that remarkable wave of psychic phenomena which spread 
to almost all the Shaker communities between the years 
1837 and 1847. Every type of psychic phenomenon was 
recorded as having occurred during this period among the 
Shakers — eleven years before the first raps were heard 
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in the house of the Fox sisters — the date popularly re- 
ferred to as the commencement of modern spiritualism. 

In order to understand the factors which may have led up 
to these manifestations, it is necessary to review briefly the 
history and purpose of the Shaker Society. 

After Louis XIV of France issued the Edict of Nantes, 
depriving French Protestants of the freedom of religious 
worship, a number of strange secret sects appeared. Among 
these was a band of fanatics called the Camisards or French 
Prophets. These men travelled through France prophesying 
an approaching Judgment Day and warning all men to re- 
pent and change their way of life, lest they be caught un- 
prepared and be doomed eternally to Hell. The Camisards 
developed a kind of whirling dance by which they induced 
a hypnotic trance. In this state they made their most con- 
vincing prophecies. They were soon persecuted, murdered, 
burnt at the stake or driven from France. A few survivors 
fled to England, where they lost their ardor and the sect 
disintegrated. However, a band of Quakers came under 
their influence; believed their prophecies of a quickly ap- 
proaching doom, and adopted their form of worship of 
shaking and dancing. Among these, the most conspicuously 
important were a couple named James and Jane Wardley, 
who drew about them a little group of followers. In Man- 
chester the Wardleys held their Sabbath dancing rituals 
and preached to their flock the coming doom and the fright- 
fulness of mortal sin. Both James and Jane were given 
to visions and clairaudient experiences which confirmed 
their belief in the approach of the Last Day and also led 
them to expect a second appearance of Christ upon Earth. 


Meanwhile, the young girl, whom they were later to 
acknowledge as Christ’s Second Appearing, was working in 
a cotton mill in Manchester. Ann Lee was the daughter of 
a blacksmith and was born in Toad Lane, Manchester, in 
1736. She had no opportunity for schooling and never learnt 
to read or write. She was put to work early and after sev- 
eral years as a hand in the cotton factory, she became a 
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cutter of hatter’s fur and later a cook. She was noted for 
her intelligence, industry and earnestness. There is no doubt 
that this remarkable young woman had a strong personality 
and a thoughtful mind, though her convictions were col- 
ored by a morbid and hysterical disposition. From childhood 
she devoted her time to religious devotion while her fellows 
entertained themselves with the pastimes of youth. The 
conditions of immorality and filth with which she was sur- 
rounded evidently preyed upon her sensitive nature, because 
she soon developed an abhorrence of physical relations be- 
tween the sexes which amounted to a mania. To her mind, 
even the marriage relation became impure. She was, there- 
fore, most desirous of remaining single, but her father 
would not hear of it and induced her to marry a young 
blacksmith called Abraham Stanley by whom she had four 
children. All the children died in infancy which appeared 
to Ann Lee as retribution for the consummation of a mar- 
riage which had taken place against the dictates of her 
conscience. 

By this time Ann Lee was twenty-three years of age and 
in a morbid state of mind. She sought constantly some 
solution to the dreadful iniquities and sins of the world — 
some means by which she might find her own salvation. At 
this psychological moment she joined James and Jane 
Wardley and their Society of Believers in Christ’s Second 
Appearing. Her hysterical earnestness is revealed by her 


own words which I quote from a book by Elder F. W. 
Evans :* 


“T love the day that I first received the Gospel. I call it 
my birthday. I cried to God, without intermission, for 
three days and three nights, that He would give me true 


*Ann Lee, Shakers and Shakerism, a Compendium of the Origin, History, 
Principles, Rules and Regulations, Government, and Doctrines of the United 
Society of Believers in Christ’s Second Appearing. By F. W. Evans. New 
York: D. Appleton & Co. 1859. 


The biography of Ann Lee is to be found in almost all the Shaker works. 
After studying a number of versions, I have concluded that the Elder Evans 
gives the best and quote from it freely. There is only a difference in detail 
between the various versions, the main accounts being conspicuously alike. 
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desires. And when I received the gift of God, I did not go 
away and forget it, and travel no further; but I stood 
faithful, day and night, warring against all sin, and praying 
to God for deliverance from the very nature of sin. And 
other persons need not expect to find power over sin with- 
out the same labor and travail of soul... . 


“Many times, when I was about my work, I have felt my 
soul overwhelmed with sorrow. I used to work as long as 
I could keep it concealed, and then would go out of sight, 
lest any one should pity me with that pity which was not of 
God. In my travail-and tribulation my sufferings were so 
great, that my flesh consumed my bones, bloody sweat 
pressed through the pores of my skin, and I became as 
helpless as an infant.” 

The Shakers under the leadership of James and Jane 
Wardley lived a pure and earnest life and Ann Lee soon 
began to feel a degree of inner peace. She did not realize 
her true convictions, however, until nine years later, and 
her biographers state that during that period she suffered 
much tribulation and had constant visions and manifesta- 
tions of a divine nature. Throughout her life she was un- 
doubtedly psychic but her gift of clairvoyance which be- 
came very strong in later life was at this time only partly 
developed. She continued to live with her husband under 
her father’s roof where she also held the dancing meetings 
of Shaker Worship. It is said that the devotees fell into 
fits of twitching as a result of their form of worship — the 
head would be thrown from side to side, the arms would be 
thrust forward or back in awkward jabs and other strange 
jerky movements would be made which the subject appar- 
ently could not control. This same phenomenon is said to 
have occurred among the Camisards and to a much greater 


extent among the Shakers during the psychic wave of 1837 
to 1847. 


Quite naturally the accepted Church frowned upon such 
curious goings on and the Shakers were persecuted for what 
was considered blasphemous behavior on the Sabbath Day. 
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The dancing itself, though extremely active, was in no way 
indecent, but it was such an irregular proceeding that it 
was bound to be misunderstood. After a particularly active 
and joyous hour of worship in the Lee house, Ann Lee 
was arrested and placed in the Manchester jail as a dis- 
turber of the peace and a breaker of the Sabbath. 


The jailer was determined to put an end to Ann Lee who 
was by this time becoming a leader among the Shaker sect. 
He decided to starve her to death during the two weeks of 
her sentence. She was placed in a cell so small that she 
was unable to lie down at full length, and was not visited 
again by her jailers during her commitment. A small boy, 
James Whitaker, who had been brought up by Ann Lee, 
and who was later to become a leader in the Shaker Church, 
managed to creep into the prison, evading the watch of the 
jailers and bring sustenance to Ann. He did this by placing 
the stem of a pipe through the lock of the door and pouring 
some milk and wine into the bowl. Upon Ann’s release, the 
jailers expected to find only a corpse in the cell and were 
both amazed and frightened to see her walk forth erect 
and perfectly well. Her state of health appeared to be a 
miracle to them and the incident did much to increase her 
reputation as a chosen daughter of the Lord. 

During this jail sentence, Ann Lee had a psychic ex- 


perience which changed the course of her life and founded 
the Shaker belief. 


“While Ann, for her testimony against ‘fleshly lusts, 
which war against the soul,’ was imprisoned in Manchester, 
England, she saw Jesus Christ in open vision, who revealed 
to her the most astonishing views and Divine manifesta- 
tions of truth, in which she had a perfect and clear sight 
of the ‘mystery and iniquity’, the root and foundation of 
all human depravity, and of the very act of transgression 
committed by Adam and Eve in the Garden of Eden. 

“Thus it was made plain to her understanding how and 
in what manner all mankind were lost from God, and that 
a complete cross against the lusts of generation, added to 
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a full and explicit confession, before witnesses, of all the 
sins committed under its influence, was the only possible 
effectual remedy and means of salvation; and also that 
absolute death to the generative or propagative life itself 
(in even its most innocent, uncorrupted state), was the 
preliminary step to the quickening and resurrection of the 
hidden spiritual life of God in the soul, which life is eternal 
in its nature and duration.”* 


When Ann returned to James and Jane Wardley and 
their followers with the story of her vision, they were 
greatly moved and many adopted the new doctrine of celi- 
bacy as the shortest route to spiritual grace. What is more, 
James and Jane had revelations which convinced them that 
Ann Lee was a second appearance of Christ. 


“From the time of the appearing of Christ to Ann, in 
the prison, she was received by the people as a mother of 


spiritual things, and was thenceforth by them called Mother 
Ann.* 


Meanwhile: 


“The Exercises in their religious assemblies were singing 
and dancing, shaking and shouting, speaking with new 
tongues, and prophesying, with all those various gifts of 
the Holy Spirit known in the Primitive Church. These gifts 
progressively increased until the time of the full establish- 
ment of the Church in America.”* 


It is important to note that all the psychic manifestations 
were patterned on those to be found recorded in the Bible, 
and also that the Shakers justify all their beliefs by refer- 
ences to various scripture texts which they interpret in 
their own way. Elder Evans relates an instance of Mother 
Ann’s persecution in America when she is said to have 
spoken in many tongues. Unfortunately the incident oc- 
curred about 1780 and it is doubtful if any church records 


are still extant which would verify the account given by 
the Shakers. 


*Ann Lee, Shakers and Shakerism. F. W. Evans. 
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“At another time she was accused of blasphemy, and was 
told that her tongue should be bored through with a hot 
iron, and her cheek branded. She was brought before four 
ministers of the established church, with a view to obtain 
judgment against her. They asked her to speak in other 
tongues, but she told them that unless she should feel the 
power of God she could not do that. She was soon oper- 


ated upon, and spoke for four hours of the wonderful works 
of God. 


“These clergymen were great linguists, and they testified 
that she had spoken in seventy-two different tongues. This 
had the effect of causing them to advise the mob not to 
molest her, which only disappointed and enraged them, and 
they resolved themselves into her judges and executioners, 
and decided to stone her to death as a blasphemer. 

“The mob then took Mother Ann, William Lee, and James 
and Daniel Whitaker into a valley outside the town; and 
having provided themselves with stones suitable in size and 
number, they threw them at their victims, but could not hit 
any of them. They then fell into contention among them- 
selves, and abandoned their wicked design. 

“Mother Ann said: ‘While they were throwing the stones 
I felt myself surrounded by the presence of God, and my 
soul was filled with love. I knew they could not kill me 
for my work was not done; therefore I felt joyful and 


comfortable, while my enemies felt confusion and dis- 
tress.’ ”* 


For two years before the Shakers left England, all per- 
secution ceased. However, Mother Ann saw a vision which 
made her believe that America would offer better oppor- 
tunities for spreading the Shaker Gospel. She is reported as 
saying: 

“T knew by the revelation of God, that God had a chosen 
people in America: I saw some of them in vision; and 
when I met with them in America, I knew them. i had a 


*Ann Lee, Shakers and Shakerism. F. W. Evans. 
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vision of America; I saw a large tree, every leaf of which 
shone with such brightness as made it appear like a burn- 
ing torch, representing the Church of Christ, which will 
yet be established in this land. 


“Previous to our coming we called a meeting, and 
there were so many gifts (such as prophecies, revelations, 
visions, and dreams) in confirmation of a former revelation 
for us to come, that some could hardly wait for others to 


tell their gifts. We had a joyful meeting, and danced till 
morning.” 


James Whitaker, who had saved Mother Ann from star- 
vation, is also said to have had a vision of a tree symbolic 
of the Church in America. He said: 


“When we were in England, some of us had to go twenty 
miles to meeting. We travelled a-nights, on account of the 
persecution. One Saturday night, while on our journey, 
we sat down by the side of the road to eat some victuals. 
While I was sitting there I saw a vision of America; and 
I saw a large tree, every leaf of which shone with such 
brightness as made it appear like a burning torch, represent- 
ing the Church of Christ which will yet be established in 
this land. After my company had refreshed themselves, they 
travelled on, and led me a considerable distance before my 
vision ceased.” 


James Whitaker says nothing about seeing this particu- 
lar vision in company with Mother Ann. However, it is so 
precisely like hers that it would appear to have been seen 
at the same time, unless James, having heard Mother Ann’s 
vision related and subconsciously desiring to be like her, 
managed to induce himself that he also had had the vision. 


On the 19th of May, 1774, Mother Ann, Abraham Stan- 
ley (her husband who at this time professed the faith), 
William Lee, James Whitaker and a number of others em- 
barked on the ship, Mariah, of New York of which Captain 
Smith was skipper. On the way to America, the little Shaker 
band went into a joyous Shaker dance on the deck, scaring 
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the captain almost to death. He threatened to put them in 
irons, but just at that moment a great storm began to blow 
up and his attention was diverted in an attempt to keep 
the ship afloat. The Shakers willingly helped at the pumps 
and Mother Ann cheered the captain by telling him that she 
saw an angel at the masthead and that all would be well. 
At that instant a great wave came and jarred a misplaced 
plank into position, stopping the leak and saving the ship. 
Captain Smith is said to have testified upon his safe return 
to New York that but for the Shakers he would have gone 
to the bottom of the ocean. After the incident, he gladly 
allowed them to worship where and how they would. 


On arrival in New York, the band dispersed to seek 
employment. Abraham Stanley, Ann Lee’s husband, went 
off with another woman and never returned again to the 
fold. Ann worked in New York and after some months 
proceeded to Albany and finally Watervliet, N. Y. where 
she was soon joined by the others, and three arduous years 
were spent by them in complete isolation, making a home 
out of the wilderness. They did not find the religious free- 
dom that they expected and Mother Ann suffered much 
abuse at the hands of the Americans. The Shakers were 
accused of being unsympathetic to the American cause in 
their war for independence, at that time in full swing. 
There was no ground, whatever, for this accusation as the 
Shakers were the most harmless people. However, they 
spent a good deal of time in jail at Albany until released 
by Governor George Clinton. They were visited at about 
this time by Lafayette, who was much interested in their 
form of worship. During the psychic wave of 1837 his 


spirit is said to have returned and commended them for 
their piety and wisdom. 


From this time on, the Shakers remained unmolested and 
the number of their converts steadily increased until, in 


1859, there were eighteen Shaker communities of several 
hundred persons each. 
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The Kentucky Revival 


One of the most interesting books of the Shaker Collec- 
tion is called The Kentucky Revival, or, A Short History 
of the late extraordinary out-pouring of the spirit of God, 
in the Western States of America, Agreeably to scripture 
promises and prophecies, concerning the latter day: With a 
Brief Account of the Entrance and Progress of what the 
world called S akerism, by Richard M’Nemar, Pittsfield, 
reprinted by Phinehas Allen, 1808. 


Richard M’Nemar was one of three missionaries sent by 
the Shaker communities of Watervliet and New Lebanon 
to Kentucky. Accounts had reached these communities of 
a religious revival in the Western states, and remembering 
a prophecy of Mother Ann that the next manifestations 


would take place in the west, the three missionaries set off 
on foot. 


About 1800 the ministers and congregations of the vari- 
ous protestant denominations inhabiting Ohio and Kentucky 
found themselves weak in faith and enthusiasm. Richard 
M’Nemar quotes a number of letters from professors of 
the various faiths to illustrate the reality of this condition. 
Deism, or the religion of nature, began to take a hold upon 
a number of the people, especially as the various denomina- 
tions continually fought over the correct interpretation of 
the Bible. M’Nemar records the situation thus: 


“When Deism first began to overspread Kentucky, and 
the truth of the bible to be called into question; the cry 
was, against its pernicious fruits, and the infinite mischief 
that had been done in the world, by those who supported 
its doctrines. And while the giddy and thoughtless multi- 
tude took it for granted that divine revelation was all a 
cheat, and nature’s flowery path the only way to happiness, 
and were crowding into it by hundreds; many of a more 
serious cast were unwilling to renounce their hope of salva- 
tion through Christ, yet dare not vindicate the lives of those 
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professing Christians, on whose account the bible was 
condemned.” 


An hysterical religious revival was the natural reaction. 
M’Nemar quotes from a letter dated Caneridge, January 30, 


1801, which gives an account of the commencement of the 
Revival: 


“The work is still increasing in Cumberland; it has over- 
spread the whole country. It is in Nashville, Barren, Muddy, 
Gasper, Redbanks, Knoxville, Etc. 


“J.M.C. has been there two months; he says it exceeds 
any he ever saw or heard of. Children and all seem to be 
engaged; but children are the most active in the work. 
When they speak, it appears that the Lord sends his spirit, 
to accompany it with power to the hearts of sinners. They 
all seem to be wrought in an extraordinary way; lie as 
though they were dead, for sometime, without pulse or 
breath; some longer, some a shorter time. Some rise “— 
joy and triumph; others crying for mercy.” 


M’Nemar comments that “it is worthy of notice that a 
work in which God intended to bring down the pride and 
loftiness of man, should begin in small children”. 


In the light of modern psychology, it might equally well 
be argued that it is quite natural that the sensitive undevel- 
oped minds of children should be more easily upset by the 
ardent and hysterical sermons against sin and iniquity that 


invariably prompted these outbursts of supposed supernor- 
mal manifestation. 


From such beginnings the movement grew and received 
so much attention that mass meetings developed throughout 
Kentucky and Ohio. They lasted for days on end, while 
three or four thousand people camped together in one spot. 
Literally hundreds of people are reported as falling into 
swoons and we wonder if the Kentucky Revival meetings 
were not excellent examples of that much disputed phe- 


nomenon — mass hypnotism. There were certainly exam- 
ples of mass hysteria. 
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M’Nemar writes as follows: 


“The falling exercise was the most noted. James Craw- 
ford, one of the oldest ministers in the state, and one of 
the foremost in the work, informed me, that he kept as 
-accurate an account as he could, of the number that fell, 


on the occasion; and computed it to be about three thou- 
sand.” 


The Revivalists were chiefly members of the Presbyterian 
Church before their conversion to this new belief, and 
thenceforward were known as the New Lights. They split 
off from the Presbyterian church, and through the zeal of 
the three missionaries from New Lebanon, a large number 
became members of the United Society of Believers in 
Christ’s Second Appearing. Thus a number of new Shaker 
Communities were formed in the western states. 


(To be concluded in the November issue) 


A Letter from England 


BY DR. NANDOR FODOR 


London, September, 1938. 
ORIGIN OF THE LORD’S PRAYER 


Dr. F. H. Wood claims to have discovered evidence that the 
opening phrases of the Lord’s Prayer were apparently founded on 
ancient Egyptian liturgy. A year ago he took up the study of 
ancient Egyptian himself, and now he claims to be sufficiently pro- 
ficient to translate the Egyptian phrases of “Lady Nona”, Rosemary’ s 
control, without the aid of Mr. Hulme who did the — work in 
previous years. In Light, he writes: 


“On April 26th, 1934, ‘Nona’ opened our sitting with some un- 
usual phrases: 


‘Yétan, 4 donck zéetia awren. 
Di fume tia Yémen, deéstia tékoo.’ 


“The phrases which I have here transcribed as I recorded them 
phonetically, were obviously part of a prayer. ‘Nona’ had not used 
them before, nor have they been heard since, though they are num- 
bered 235-238 of a series which now totals over 1,000. At the 
time they were spoken, neither Rosemary nor I could guess their 
significance. Mr. Hulme showed subsequently that the first “Yétan” 
was the Babylonian form of ‘Our Father’. This was good evidence 
that ‘Nona’ came originally from Babylon to Egypt, and to that 
extent it supported her claim to have been the Babylonian wife 
of Amenhotep III. But the next two phrases, which I have now 
translated myself, would appear to mean: ‘He who bestows life upon 
us’ and ‘Give homage to his proper name, Amen’ (the Hidden One). 
Thus the link between this latter phrase and ‘Hallowed be Thy 
Name’ would seem to be more than mere coincidence. Again the 
word ‘teku’ at the end of the group is an Egyptian word for ‘bread’, 
and its context could be roughly translated as ‘Give, verily, bread’. 
Here, then, are three phrases which would seem to suggest that 
Jesus adapted His opening invocation ‘Our Father’ from Baby- 
lonian or Egyptian sources; that the injunction for reverence to 
be shown to the Father’s Name was also of Egyptian origin; and 
that the petition for sustenance, though it appears as a later phrase 


in Our ‘Lord’s Prayer, was also incorporated in Egyptian forms of 
prayer.” 
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All this is very interesting. No last word has yet been said on 
the claims of Dr. Wood and Mr. Hulme for Rosemary’s ancient 
Egyptian speech. Let us hope that Dr. Wood will win. In the 
meantime, it might help to see him less militant. Professor Battis- 
combe Gunn, of Oxford, may have been far too trenchant in his 
criticism of Mr. Hulme’s translations and Dr. Wood may have been 
justified in his savage counter attack, but a little more civility would 
not hurt the warring factions. 


GROCK, A WATER-DIVINER 


Psychical Researchers should read diligently the biographies of 
famous people. Many of them contain a confession of odd gifts or 
odd happenings. 


Grock, the world-famous clown, hardly could be suspected of pos- 
sessing a psychic strain. Yet in his Life’s A Lark, published in 1931, 
he confesses remarkable gifts of water divining. Here is what he 
says on page 191: . 

“Holland is indeed the land of water, flowers and trees. Four days 
ago, when I was travelling over the frontier from Bentheim, I saw 
the most magnificent cows in a meadow, almost as lovely as ours in 
the Simmental. I got out and called at the farm. The peasant was 
very proud of my praises and conducted me round his pastures. But 
it was not so simple as it sounds. For I had cut a little twig out of 
the hedge, and was holding it straight in front of me, and promptly 
felt an electric current running right through me; the soles of my 
feet twitched, my switch bent in a curve towards the earth, and my 
whole body was a prey to magnetic forces. The peasant ran and 
fetched a pick-axe; three times he delved, and each time water 
gushed out of the ground. The man went positively dippy about it. 

“But it is small wonder that Holland is riddled with secret springs. 
The strange thing is that wherever I stand I can hear them calling 
to me beneath my two feet. Some years ago I was the means of 
saving a landed proprietor in the Neuchatel Jura, who was quite a 
stranger to me. His land was simply parched for water but we 
altered all that when I appeared. Last Summer, when I was near 
Empoli, in Tuscany, I had to compel a vine-dresser almost by force, 
because he was complaining to me of the dryness of his land, to dig 
for a spring in front of his house. When the water started to gush 
out of the earth, he crossed himself promptly, crooking his finger 
against me, with the sign that is used against the Evil Eye. 

“This looking for springs is the sort of thing calculated to drive 
a man mad. You have simply got to look. It is like being seized by 
elementals. Often for days on end I go ambling around my estate, 
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holding my switch in front of me, to the despair of my family; 
there is an urge in me, and I simply have to do it. If I were to start 
out with my switch from Amsterdam, and make my way over the 
meadows, I should arrive at Harlem like a rat catcher, with a hun- 
dred thousand winding streams purling after me, instead of rats.” 


COLLECTIVE CONSCIOUSNESS 


In my March letter I reported on the events that followed my 
contribution under the title Sex and Mediumship to Mr. Francis J. 
Mott’s remarkable book Consciousness Creative. The legal action 
which I was forced to take against a London spiritualist newspaper 
will probably help in drawing attention to Mr. Mott’s new religious 
movement, the Science of Integration. In the meantime, his organ 
The Societon has taken considerable notice of my letter in the 
Journat and of Mr. Horace Leaf’s support of my views. It also 
asked me to contribute an article on Mr. Mott’s interpretation of my 
facts. This I have done, pointing out that Mr. Mott’s main state- 
ment is no original notion. The opinion that in the spiritualistic circle 
“we have a definite example of an integrated entity created by the 
coming together of an aggregation of human beings around a central 
focus” is really equivalent to Dr. J. Maxwell’s collective conscious- 
ness. But whereas he submitted the idea as a speculation—an alter- 
native to the telepathic or spirit theory, in Mr. Mott’s scheme of 
the universe the term is accepted as describing a definite entity. 
This being is a type of elemental which is the inevitable creation of 
group concentration. The conception is one of the furtdamental tenets 
of the science of integration. 


I warned Mr. Mott that he could not expect much sympathy from 
spiritualists as long as his theories constituted an attempt to do 
away with the discarnate human communicator who claims to be be- 
hind the séance room phenomena and is guiding the medium. But 
I added that I would prefer a distinction between communicators 
and guides as I find a good deal of evidence that the guides are dis- 
sociated parts of the medium’s own personality. This is no reflection 
on them. As mechanisms of the mind, guides are extremely useful. 
Nor is there any reason to doubt the sincerity and single-mindedness 
of these secondary personalities. It does not matter in the least what 
they are, as long as channels of awareness, which are closed to the 
normal consciousness, are open to them and they can transmit in- 
formation about the living and the dead. It is quite true though 
that in séances held for physical phenomena the evidential aspect 
is very low and that Mr. Mott’s attention seems to have been di- 
rected mainly to this aspect of Spiritualism. He found most of 
the so-called physical manifestations rudimentary and infantile and 
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observed a thrashing and wasting of forces without constructive di- 
rection and a collective dissociation which is necessary to bring the 
phenomena into being. He believes that by the help of his discov- 
eries these forces will eventually be harnessed and made to serve the 
higher ends of the race. 


This is a very noble objective on which we badly need further 
enlightenment. I expressed the hope that he did not aspire to 
wiping out mediumship by a sublimation of sexual energies. Ad- 
vocating such a course would lose sight of the real significance of 
mediumship—that in psychic states occasionally we do contact that 

level of existence on which we shall struggle or flourish after the 
change called death. 

In his editorial comments Mr. Mott touches on vast ideas with- 
out being very explicit. He says that the future of mankind does 
not lie in the continuation of birth and death and that “there are 
signs all round us that another world is waiting to come into being. 
But before that world can come into being, certain preliminary ex- 
periments must be made, certain laws must be understood, and 
certain foundations laid. These steps will be discussed in further 
books which the author of Collective Consciousness has in mind.” 

He apparently believes in “other worlds” existing around us and 
in us. His aim is to bring them into an “evolutionary connection” 


with this world. But he does not believe that mediumship can fur- 


nish him with the means. To him “mediumship is not necessarily 
an evolutionary acquisition.” He even states that “evolution does 
not lie towards mediumship, but away from mediumship.” 

No doubt, in one of his forthcoming books, Mr. Mott will give 
us the promised enlightenment. In the meantime it is well worth 
keeping in mind that he is the leader of a new and very important 
spiritual movement and that, whether we agree with him or not 
regarding mediumship and psychical research, he has already con- 
tributed something of enduring value to science and philosophy and 
that therefore it will behoove us to weigh his conclusions with care. 


STRANGER THAN SPIRITS 


The reasons why people take up the study of psychic subjects are 
sometimes very curious. But no stranger story has ever come to 
my notice than this one. 


A young lady was bored at the prospect of the infantile game 
which her mother suggested when they were having guests: to place 
their fingers on a tumbler and wait for messages from spirits. She 
thought that if it was spirits they wanted they could have them. So 
after having dug into her memory for the name of a friend of her 
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mother (whom the latter had not seen for twenty years) she pushed 
the tumbler and spelt out her name. The mother was thrilled and 
asked for more. My friend hesitated, then she spelt out: ““We shall 
meet”. The mother pressed, “Where?” Feeling that she had been 
driven into a tight corner, the young lady suggested a place where 
people often meet and spelt out: “Harrod’s”. But this was not enough. 
Harrod’s is a very big department store. You cannot meet people 
there unless you look for them. Hard-pressed, the tumbler spelt out: 
“In the tea-room.” The mother was relentless. She wanted to know 
when. Alarmed, her daughter thought that it would be best to make 
investigation impossible and spelt out: “This afternoon”, being cer- 
tain that her mother would not leave her guests. But the lady was 
too excited. She said that she would take a taxi instantly. The 
daughter then confessed that the whole thing was nonsense, she was 
pushing the tumbler deliberately. Her mother refused to believe her, 
went to Harrod’s, and there in the tea-room the first person she met 
was her long lost friend. 


The mother is now firmly convinced that her daughter is a 
medium, and she herself has decided to look into the matter. 


THE PSYCHIC PAINTINGS OF AUGUSTIN LESAGE 


There was an exhibition of the psychic paintings of Mr. Augustin 
Lesage, the French miner artist, at the British College of Psychic 
Science in June. Mr. Lesage was present and answered questions. 
He looks like a prophet and has the faith of the prophets in his 
mission, which is to represent all the ancient religions and philoso- 
phies in symbolism under the guidance of spirit artists. I understand 
that he claims Leonardo da Vinci to be one of the illustrious person- 
ages who aid him. 


These paintings of Mr. Lesage are very interesting indeed. There 
are plenty of Masonic, Hebraic, Arab, Christian and Buddhistic 
symbols in them and a lot more that can only be identified by 
scholars. His brush work is very delicate and is executed with great 
precision and balance. From an untutored painter, a single one of 
these paintings would be an achievement. Mr. Lesage has executed 
a large number of them, some of huge sizes, and he has met with 
appreciation from official art circles in Paris. It is mentioned in 
the press reviews that one of his paintings was bought by President 
Roosevelt. 

As to the meaning of them, Mr. Lesage is not yet in a position 
to give an explanation. He has not yet discovered the key, and 
thinks that he will not learn it until he passes over. 

I doubt that he will learn it then, or that we will know that he 
has learned it. While I am willing to pay tribute to Mr. Lesage, 
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I do not quite see why his inspiration must necessarily be the work 
of dead artists. Barring the psychological interpretation, why must 
a contact with beauty, forms, shapes and symbols be considered as 
of personal character? The spiritual treasure of present and past 
ages exists apart from the individuals through whom it found expres- 
sion and there might be means for the hungry soul of an untaught 
artist to loot this treasure without the connivance of the dead. 


CAN A HALLUCINATION CAST A SHADOW? 


In Cock Lane and Common Sense, one of the best books on 
Psychical Research, Andrew Lang said: “Hallucinations cannot draw 
curtains, or open doors, or pick up books, or tuck in bedclothes or 
cause thumps.” This was his answer to the objectors who would 
explain every ghost story by the blessed word, hallucination. 

Andrew Lang spoke of real ghosts. Mr. Eric Cuddon, a member 
of the Council of the International Institute for Psychical Research, 
is interested in ghosts of the mind and in his recent book, Hypnosis, 
Its Meaning and Practice (one of the new popular series of books 
published with the support of the Society for Psychical Research) 
asks the question, and tells the story of an experiment to determine 
whether a hallucinatory figure would seem to the hypnotic subject 
to cast a shadow if it appeared in such a position as to come between 
the subject and a source of light. 

Mr. Cuddon is an excellent hypnotist who had the good fortune 
to discover a remarkable subject in his own household. He took his 
subject to the flat of Mr. C. V. C. Herbert, who is Research Officer 
of the Society for Psychical Research. There it was arranged that 
the subject would be given a book printed in small type to read. 
Then if the hallucinatory figure seemed to cast a shadow, the subject 
would probably move the book to one side in order to get a better 
light. 

There was a strong light from a naked bulb shining straight onto 
the subject. The hallucinatory figure would have obstructed this light 
by his head. When the subject was handed the book and was asked 
to read it (after the suggestion that Mr. Alan Martineau was sitting 
in a chair in front of her), she said: 

“T can’t see.” 

She held the book to one side but could not read it. 

Mr. Cuddon: “Perhaps Alan could read it better?” 


The subject got up and held the book to the light as though to the 
man in the chair. 


The real Alan Martineau then came into the room and sat in 
another chair. The subject heard his voice but still saw him in the 
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empty chair. She rejected the suggestion that he was in the other 
chair. After a short conversation with the empty chair, the real 
Alan answering from another part of the room, the subject said: 
“He’s vanished now like a dream.” 


Mr. Cuddon comments that the experiment does not entitle him 
to jump to the conclusion that the hallucinatory figure behaved, 
from the point-of-view of the subject, as a real one, obstructing the 
light. The subject does not enjoy very good eyesight and wears 
glasses for such work as sewing. 


“Tt may well be”, he says, “that the print was too small for her 
to read with comfort without her glasses and that her action in 
moving the book to one side was directed to adjust the focus of 
her eyes rather than to obtain greater illumination.” 


It is a pity that the experiment was not repeated under more 
satisfactory conditions. But, in my view, the value of any positive 
_ finding may still be questionable. The subject may well be conscious 
of his line of vision and inferring that an occultation of the light 
must take place, actually refuse to accept visual impressions in the 
clarity with which, in reality, they present themselves. 


THE GHOST OF LAWRENCE OF ARABIA 


There are so many legends about Lawrence of Arabia as a living 
man that it would be a matter of wonder if no legends would be 
woven about him in death. In the tiny village of Moreton, Dorset 
where he lived in a small cottage and where he was killed in a 
motorcycle accident in 1935, there is a good deal of excitement over 
a phantom motorcyclist who dashes through the street at night at 
a tearing speed without a headlight. The villagers say that the 
phantom driver is the ghost of Lawrence of Arabia or rather—and 
here imagination blossoms into a wonderful flower—the ghost of a 
man very like him who, for important secret service reasons, took 
Lawrence’s place in the cottage and was killed by foul means in 
place of the real Lawrence. 


The Sunday Dispatch sent down a reporter to investigate the 
legend and, in its issue of June 26th, tells of a curious story, 
elicited mainly through the services of Mrs. Dolores Smith, a well 
known London medium. It appears that as soon as she entered the 
gates, the medium walked straight to a shed in the garden, put her 
hand into a rubbish heap and pulled out a dispatch box which, by 
the marks on it, belonged to Lawrence and was apparently forcibly 
opened. According to the Dispatch the medium stated that the box 
“contained some important documents.” 
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“I feel’, she continued, “that the papers related to some secret 
engine on which Lawrence was working. I have a conviction that 
this box and papers have been stolen from a secret hiding place, and 
that Lawrence is unhappy about it. I also feel that he met his death 
by foul means. A wire was stretched across the road as he sped by 
at 90 miles an hour.” 

It is certainly odd, whether the information can be verified or not, 
that Mrs. Dolores Smith should so unhesitatingly walk to a spot in 
a place unknown to her and unearth some of Lawrence’s personal 
property with evidence pointing to burglary. If it were indeed true 
that burglars had entered his cottage sometime before or after his 
death and stole important papers, the haunting of the village street 
by a phantom cyclist at least has an emotional motive. 

That stories should be current about a double who was buried in 
place of the real Lawrence, is not so remarkable. Rumors have 
come to England that Lawrence has been seen in Syria, in France 
and in other countries. Such rumours may have no foundation or 
they may have been started by a foreign power to keep, for political 
purposes, the Lawrence legend alive. Belief in such rumors in 
Dorset would necessarily give birth to the story that Lawrence had 
a double and that it is the double who is buried in Lawrence’s grave. 
A medium may as likely contact this atmosphere as the real facts, 
and it is interesting to note that, visiting Lawrence’s grave, Mrs. 
Smith should feel “an air of uncertainty”. She shook it off and 
went on to say that “Lawrence had left unfinished a great work he 
had in hand. He is worried because something of vital importance 
to the Empire has been lost.” 


The legend about Lawrence and his ghost may now grow by leaps 
and bounds. It will touch the imagination of all budding mediums 
and I would not be surprised if presently hundreds of home gircles 
in England would be receiving whispered communications from 
Lawrence himself of a secret which he carried to his grave. 


